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142 Uo.BnanQ and power in the early Mughal world

Akbar, Gulbadan Banu Begum’s Ahval; Humayun Badshah is crucial,

* Gulbadan and Badauni — as well as some of the European travel accounts —

present us with materials thay OPCn up some of the cracks that Abu-] Fay

papered over in his narrative,

~/ Inexploring the process of cmpire-building, I note how-Abu-] Faz brings

~" Vinto play Nasir al-Din Tusi, the thirteenth-cen tury Persian philosopher’s ideg

of the monarch, household, ang empire as homologous domains, The way in

* which Tusi’s ideqs are put lo use by Abu-1 Faz] teljs us a great deal about the

magined structures and procedures of the Mughal imperium under Akbar.

L examine three siges that may be said to cxemplify Tusi’s thres realms. These

are! the body of the CHIPErer as sovereign and masculine; the elaborate set of

wonien’s quarters at Fatehpur-Sikri, the only ones Surviving from the time;®

and the network of the emperor’s marriages. I read the narratives surround-

- ing these thfee different “texts” to make,an argument about the new imperial

vision and the new relationships and hierarchies (not least among these, the
hierarchies of gender) that it sought to sot in place. .

The sacred and sublime monarch

Abu-l Fazl construcis 4 unique place for Akbar as the center of the universe in
his narrative on Akbar’s gencalogy, and through his use of a New vocabulary
to project the power of the monarch. Both the genealogy and the lan guage are
well known pnd often cited i historical writings o Akbar. Historians have
not, however, paid close attention to the manner iy which this genealopy is
constructed jand how the new terms come tp display the speeial place of
Akbar. Thr ugh an examination of this genéalogy and lerminology, I shall
explore the kxalted place that Abu-i Fagl gives his monarch (positioning
Akbar at the very center of the €osmos) — “the King of manifestation and
reality, the leader of religion and ealm (din-u-dunya)”’ - the ways in which he
builds up hik lumingys qualities, and the omnipotence he ascribes to the
emperor, _ A s _
Akbar is mised to this pedestal through repeated references to hig extra-
) ordinary ung ertakings, political gnd familial; through lists of his “holy qua-
lities”; through a Hm:m.:mmﬂ signifying a sacred milien; and through a discourse

% Ebba Koch PQints out that we lnck the nieans (o tompare the plan of the palace at Fatehpur-
Sikri with earljey Mughal'architecture aof Akbar’s period, because *no palace ensemble predat-

- ing Falehpur-§ikri has survived intact.” Ebba Koch, “The Architectura! Fortms,” in Michael
Brand and Glfnn D, Lowry {eds.), Fatehipur Sitri (Bombay, 1987), p. 126. The only “living™
example of and Akbarj palace is the Jahangiri Mahai in the Agra Fort; ﬁom an analysis, see
William G. K] ngelhofer, “The Tahangiri Mahal of the Agra Fort: Expression and Expericnce
in Early Mughal Archilecture,” Mugatnas, 5 (1988), pp. 153-169.

7 1 use Maulawi Abd-ur-Rahim (gd.), Akbarnamah by Abul-Faz{ I Mubarat 14 i, vols, T-I11
{Calcutta, 187 -86), Persian edition, along with Beveridye's English translation already cited:
hereafier cite as Maulawi, Akbar awnah and Akbarnama. For the above quote, see

Akbarnama, T, .25,
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on the body of the cmperor that is now construcled as the mogt 4
site for learning the rules of conduct, control, and ethics, It is in'the extra-

ordifiary detaj) Presented by the author, and iy the recurrent glorification that

we begin to seg the wondrous projections of the monarch.

Oo:mEQ.Eomm H.mam%mm:nmﬂ&w?wma by Abu-l Faz| himself from the
“sacred lips of his Majesty™8 - ..

I perfectly remiember [says Akbar] whay happened when | was one year old, and
especially the time when his Majesty Jahanbani Ezé@:& proceeded towards
and I was brought to Qandahar. T was then one year ang three months old. One day
Maham Anaga, the mother of Adham Khan {who was alwaysin charge of that nuesting
of fortanc), represented to M. ‘Askari, “Itis g Turki custom that when a child begins to
walk, the father op grandfather or whocver Lepresents them, takes off his turban and
strikes the child with it, ashe s Boingalong, so that the nuysling of hope may Qone to the
Bround. ... At present his Majesty Jahanbaniis not here; you are in hig room, and it ig
fitting you should perform {hig spell which is like sipand [hennaj against the
nrirza _._Edo&miw tock offhis turhan and flung it at me, and I fell down,

= “I'his striking and falling’, hig Majesty deigned to observe,” V@ﬂ-ﬁ. .Hu,mm_
goesion, * ‘are visibly befare me. Also at the same time they took me for good
hick to have my head shaved at the shring of Baba Hasan Abdal, That Journey

ible memory, “as in & mirror.” i - .
Another example ‘'of Akbars “illuminated border of miiracles {(karamary
occurred when Akbar was eight months.old. 1 There was 4 lot of contention

among the nurses who fed Akbar in his infancy. Jiji Anageh, in particular,
was opposed by others, especially by Maham Anageh. At one point, Abu.]

Fazl records, Jiji Anageh 'wag disturbed to learn that the nurses had reported
to Humayun that “Mir Ghaznavi’s wife (i.e, herself) was uamommmnm..maomﬁmq
tions” so thae Akbar, “the Prince of mankind, shoyid nof accept anyene’s
mifle but her own, "% A yyi tiinie, says the imperial chronicler, Akbay spoke
out to comfort Jiji Anageh. “Be of good cheér,” Akbar mvuwﬂgzw said to her,
“for the celestial light of kpilafur shan abide in thy bosom and shall bestow on

the light of thy Sorrow the effulzence of Joy.” But he warned her not to reveal -

this secret of the “mystery of God’s power” 1o anyone “for hidden designs and

great previsions are infolded therein.”!2 The hobility of the emperor iy high- .

lighted by his speech in infancy, and 3 revelatory conversation with Jiji:
Anageh, alongside a warning of oo::a.w::.m:.@.: ¢ ]

. Great marvels oceur in Akbars adulthood a5 well. >nooa&zm o Abu-]
Fagl, though Akbar “used his tender age as a veil and lived secluded
since God had willed that his greatness be made manifest, he E<oE:Sﬁ._w

# Akbarnamg, I, p. 396,
"2 15, pp. 384-385,

LN prabe the question of fuster-care and foster community in detail in the next chapter.

? Ibid, pp.396-397. 10 dbid, p.384. U ppig
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¢ the spirit of the Akbarnamey in its description of the emperor’s attributes. On
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performed unusual decds, “cach of which was a competent witness to his lofty
nature.”' The marvels of Akbar’s childhood were only the beginning of the
magical activities that the Great Mughal apparently embdrked upon. i

‘The Akbarnama brims with such “miraculous” episodes. Here is one
instance. One day Akbar had gone from Delhi fo hunt in Palam (near 1
Delhi) when an enormous serpent appeared along the linc of the road. On :
this occasion, Akbar “exhibited the miracle of Moses,” we are told. He put
forth his “white hand,” an allusion to the white hand of Moses, and
approached the serpent, “seized its tail with his holy hand and quelled it,”!5

Through such examples, Abu-l Fazl projects the tuminosity of Akbar, and

" his near-divine qualities. He makes clear that God grants the gift of imperial

power only when a very large number of accomplishments have been gath-
ered in one individuat. He then argucs that Akbar visibly was the repository
of thesc external and internal, physical and spiritual, gualities, At onc place,
Abu-f Fazl lists Akbar’s virtues as follows:

Itis clear to the wise that a fow among the holy qualitics (requisite) are, magnanimity,
lofty benevolence, wide capacity, abundant endurance, exalted understanding, innate
graciousness, natural courage, justice, rectitude, strenuous tabour, proper conduct,
profound thoughtfulness, laudabie overlooking {of offences), and acceptance of
excuses. ... The holy, personality of the shahinshah is a fount of perfeet qualities, :
and a ming of holy principles, '6 1

Akbar possessed these qualities, therefore God granted him the kingship.
Everything was written of as magical and divinely ordained. The following
episode recorded by Nizam al-Din Ahmad in his Tabagat-i Akbari reproduces

12 March 1579, Akbar traveled towards Agra, hunting along the way,
According to the chronicler, at this time, people suffered great hardship
from excessive rain, Akbar called for a mirror, breathed three times on it ;
“with his auspicious breath,” and then placed the mirror on fire. The rain :
immediately stopped, and the people escaped from the distress caused by it.!”
Consider also the names used for the Mughal padshahs from Akbar’s time,
Akbar was “the spiritual and temporal khédive,” khidive-i sirat va matni,'8
“the khedive of the world,” khidive-i Jahan,'® “the khedive of the age,” khidive-
i jahan, and “the unique jewel of the Caliphate,” gawiiar-i Yekia-i khilgfar !
His “holy mind,” batin-; ﬁa&:ﬁmw and his “holy personality” were “pure and

18 Akbarnama, 1, p. 629, ;

13 1bid,, p, 385, The miracle of Moses referred to above secms to be the conversion of Moses’s ° 5
rod into a serpent {thid., n. 4}, ) :

s Akbarnama, 11, p. 421, 17 Tabagat, 11, pp. 510-511. '

_.m Akbarnama, 11, p. 1 %6; Maulawi, Akbarnaman, 1L, p. 103,

._..~ Akbarnama, 11, p. 445; Maulawi, Akbarnaman, 11, p, 304.

 Akbarnama, 1L, p. 337, Maulawi, Akbarnamah, T, p.369, E

M akbarnama, 111, P 112, Munlawi, dkbarnamah, 111, p. 80. : :

2 Akbarnama, 111, P-365; Maulawi, dkbarnamah, 111, p. 252,

-
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chaste,” zar-i muggadasi, ‘afif va pak.® He was even called “Hazrat
Shahinshah,” thus being honored with the honorific of the Prophet {(Hazrar)
himself. Similarly, Babur's posthumous title was Giti-sitani-i Firdaws Makani
(Conguetor of the World Abiding in Paradise). Ghufran-i gubab (Cupola of
Pardon or Absolution) and Jahanbani Jannai-i Ashyvani (Guardian of the
World whose Nest is Paradise} were used [or Humayun, Hamideh Banu
Begum was addressed as Maryvam-Makani. There is some uncertainty about
the date of Hamideli Banu’s new name.2* Maryam means Mary and the
epithet may be rendered in various ways - she who dwells with Mary, is®of
the household of Mary, and who is of equal rank with Mary.

The point to be noted is the frequency with which these traditionally marked,
and sacred, names are used in the accounts written ih Akbar's time. Even in
Gulbadan Banu Begum’s memeoir, the reader finds a continuous application ol’
posthumous honorific names for Babur and Humayun, In the same way,
Nizam al-Din Ahmad conlinuously refers to Akbar as Khalifa-i Hahi (Divine
Caliph), Babur as Firdmrs Makani, Hamideh Banu Begum as Hazrar M aryem
Makani, Humayun as Janmnat Ashyani, and the royal consorts as heuzrcif-i-
sarapardeh-tsalianar (Majestic, Highnesses; Veiled Ones of the Kingdom).”?

The language of the contemporary chronicles transfers the sacredness of {he
emperor to everything around him. Akbar's court camie to be described as the
“sublime court,” darbar-i mifalla,® a “sublime cortege,” mawyib-i mutallu, o
“sublime threshold,” astan-i mutalle, darbar-i izadi, a “fortuniite and prosper-
ous court,” darbar-i dawlat va Igbal’ and/or “holy court,” %*_M.::.-w. it alle,™
In the same way, the Shahinshah’s family were « “sublime fathity,” dudmicin-i
vala,® his haram, the “haram of fortune,” Shabistan-i Tgbal ™ dnd his waolnen,
“the veiled ones of the curtains of fortune,” nigab guzin-i sar welig-i dewlat,!
“chaste secluded ladies,” patdeh givan, Iffat-i qubab,*® andfor “cupola tol’
chastity,” Iffur-i Q:g@.uw (The word “fortunate” in these phrases has the
implication of “hlessed by God.™)

25 Akbarnama, 11, p, 404; Maulawi, dkbarnamah, 11, p.271.
* Menry Beveridge suggests that Hamideh Banu's title must be translated as “fank” or "station,”
and not *household,” for it was given to her in her lifetime. See Akbarn a1, p.33, 1. |,
Annette Deveridge sugpests that Hamidel Banu's other name was giyen posthumously
(Humayun, p.83, n. 1). According to §. A, 1. Tirmizi, the title was bestowpd upon Humideh
Banu alter her marriage, Tirmizi, Mughai .ceﬁ.zxﬁ.._a 13261627 (Delhi, |989), p.30. For o
discussion on posthumous (itles, see, W. M. Thac ston {rans.), The Jakankirnama: Memoiry
of Jahangir, Emperor of India (New York, 1959), plxiii.

Tabagas, 11, pp. 78, 96, 110 and 559, !
AkbarnamapIl, p. 413; Maulawi, Akbarnamah, 1, p. 278,
All the terms from “subiime court” onwards may be found i dkbarnamly, [1, pp. 413 425;
Maulawi, Akbarramah, 11, pp. 278, 281, 283, 284, and 285,

3 Akbarnama, 11, p. 116; Maulawi, Akbarnamah, 111, .83,
Akbarnama, 11, p.426; Maulawi, Akbarnamai, 11, p, 289.
Akbarnama, 111, p, 205; Maulawi, Akbarnameh, 111, p. 145,

' dkharnama, II1, p. 205; Mauiawi, Akbarnamah, 111, p. 145,

a2 Akbarnama, 111, p. 569; Manlawi, Akbarnamah, 111, p. 385, .
4 Akbarnama, 111, p: 569; Maulawi, Akbarnamah, T11, p. 385,

53
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- The texts reverberate a time, and a royal SSB:BS: of sacred-spiritual
associations. The language of these chronicles and memoirs conveys the sense
of omnipolence that came to surround the third Mughal ruler, This sacro-
sanct apex of the empire — the emperor — is cast on to everything around him
in such a way that the entire envirorment is radiated with his halo, so to
speak. The sacred underpinnings of the gencalogy drawm up in the
Akbarnama, Tike the sacred invocations of language commonty employed
for Mughal men and women, glow with the same kind of effervescence.,

Abu-1 Fazl's constructior of Akbar’s genealogy

“The King of manifestation and reality, the leader of religion und realm,” as
Abu-l Fazl called Akbar, needed no ordinary genealogy, Such a king did not
need to drawjon vital; noble connections for legitimacy. He, who was divinely
selected as the leader of the sacred and prolane, was above such requirements.
Thus the [amily tree was drawn to place at its center the all-important birth of
Akbar: the center came at, the end, as it were.

The chronjcler explains that it is by the exiraordinary weddings that take
place after vgrious planetary conjunctions that a unique child is born:

The man of expericnee knews that many years must elapse before a ruby develop in the
embryonic sa¢ of the mine and arrive at maturity, so as to be fitted for a royal
diadem ... it was after thousands of years had been spent, womb alter womb, i the
cradle of pregaration, that the broidery of existence was bestowed on her dewQ
Alanqua, o that she ::mE become worthy of ﬂsmﬁ 201&-.::::.5:5@ Light**

Abu-l Fazl presents .,H_ER the notable zost ancestor of Akbar, Alangoa,
ciisting for & momentous purppse: that of the preparation for the birth of
Alkbar at thejright time and plage. He simultaneously alludes to the Timurid-
Chingizid lines as wcll. ’

Genealogips are important legitimizing instrunicnts, Royal families every-
where have ¢onstructed glorious genealogies for themselves.*® We noted in
chapter 4 how Babur took special care to delineate his noble ancestral con-
nections in the Baburnama, suggesting a subtle inclination lor the Timurid
side, without, however, completely negating the Chingizid blood in his veins.
Humayun followed suit, keeping his reverence for both lines, though for him
the practice gf the methods laid down by his forefathers was more crucial than
.m:o invocatign of their names alone.

¥ Akbarnama, I, pp. 34, 36, 37.
35 As illustratiys examples of works on Western royalty and questions of genealogy, see Paul
Magdaline #&d.), The Perception of the Past in Twelfth-Century Europe (Londen, 1992).

Gabrielle M. Spiegel, The Past as Text: The Theory and Practice of Medieval Historiography
(Baltimore, 1997).
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(\

Humayun had {o lay the foundations of kingship in a land and mEczm,vnoEnm
who were unknown to them, distant from their carlier stomping grounds in
Central Asia and Emgz_mgs Akbar, working in the context of new imperial
formatipn, looked for more than such claims of high connections or inheri-
tance, He needed a larger aaofnmnob of mEsaoE. and czEscE.mm E Eo

dnterests of imperial power.

.P mmmmm_omw of this kind was not enough for Akbar’s purposes. wm&E and

What happens in Akbar’s reign is the wﬁoamapsoz of empire in the H;o:B of -

a great, settled polity, whose fixed center - the providér of good, and the font
of all power — is Altbar. This makes for a very different spirit [rom the
gvecations in the mavxwxaﬁa for instance, where several generations of the.
khandan of Timur and Chingiz Khan arc called upon at cvery step.

« A central feature of thisincreasiugly stable Mughal polity was Akbar’s own
distinguished presence. This is displayed forthrightly in-the claims made
about-the sublime nature of the monarchy. Though a distinguished genealogy
may be seen at work'in the creation of Akbar’s empire, one has a sense of it

“ being peculiarly inverted. It appears as if it is not Akbar who derives legitis

macy from a distingbished lineage, but the lineage itsell that derives legiti-
macy from him. In other words, the fact that the cryperor is magnificent, and
extraordinary, makes his predecessors look cxtraordinary too. He is the
reason. for the existence of that distinguished lineage, not the other way
arcund. It is wondrous because of him,

The broad genealogical point made by Abu-1 Fazlin the m@&:ﬁza that
the ancestors were privileged and the gencalegy awesome onfy betause Akbar
was the reatilt of it ~ becores the founding ground for thi several sitands that
he entwings in this génealogical grid, Abu-l Fuzl's construction of this genea-
logical background leading to Akbar’s glorious birth is fascinating, The
discussion of the virtues of Akbar’s mother, for example, is not derived
from the mother’s lineage, status, or experience. It is rather a staterent
about a necessary honorable medium that becomes the vehicle for the birth
of a perfect son. Since the son was so illustrious, the qualities attributed to
the mother ~ the “auspicious ascension point™® for the heavenly birth of
Akbar — could of course not be less than exiraordinary. So Abu-l Fazl
embodied her with perfection, chastity, modesty, honer, and greainess.>’

In this context, Abu-t Fazl’s chapter on the Mongol princess, Alangoa,
bears reflection for a moment. In Abu-1 Fazl’s family tree, Akbai’s ancestors
inchided Adam, then the biblical prophets, followed by Joseph and his son,
Turk, who became the first Turco-Mongol figure in this genealogy.
Thereafter, the gencalogist lists the Mongol kings till the ninth generation,
when the ruling house was defeated and dispersed by an enemy to [ind refuge
n a mountain valley, Mughulistan. At this point Abu-l Fazl gives us a full
chapter on the &Smm impregnation of a Mongol princess, Alangoa. She was

¥ Akbarnama, 1,p.50. ¥ ibid., pp- 551,

an
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married to the king of Mughulistan but became a childless widow owing to
the premature death of her husband.*® As the princess lay sleeping one night,
a “Radiant Being” of Mongol mythology impregnated her.” Triplets were
born of this pristine conception: “that day [of Alangoa’s conception] ... was
the beginning of the manifestation of his Majesty T/Eumam the king of kings,
who after passing through divers stages was revealed to the world from the
holy womb of her Majesty Miryam-makani for the accomplishment of things
visible and invisible.”*°

s, Whyisa whole chapter devoted to this little-known Mongol princess, “the
cupola of chastity { <iffar-i qubabl” as Abu-1 Fazl calls her,™ in the midst of this
detailing of Akbar’s lineage? The possible explanations are .mcmmmm:,ﬁ“ as are
the possible sources from which the story of Alanqoa’s impregnation may
have been derived. Some of the features of Alangoa’s story closely resemble
the story of the virginal conception of Christ. Interaction with Jesuit mis-
sionaries could have contributed to this construction, and it may help to
recapitulate the circumstances of missionary inlcraction with Akbar’s
court.* ¢ '

The first Jesuit mission, under Rudolf Aquaviva, arrived at Akbar's court
in February 1580, and stayed in Fatehpur-Sikei for three years. A second
mission arrived in Lahore, the new capital, in 1591. Father Jerome Xavier led
a third mission to Akbar’s court in 1594.%% Ag already noted, Monserrate, a
member of the first mission, wrote a whole commentary on his visit to
Akbar's coust. Several passages of this Commentary indicate the detailed
nature of many of the exchanges between Akbar and the Jesuit priests. On
one Christmas, when Akbar visited the fathers, Monscrrate wrote: “They
[Jesuits] adorned their chapel with rich silken curtains. They made models of
the grotto where Christ was born, of the crib in which his mother laid him,
and of the mountain on which the shepherds watched. He [Akbar] examined
everything, and began to talk about the birth of Chyist "

Later in the Commeniary, recounting the time when Akbar advanced into
W&u&%o check the troubles with his half-brother Mirza Hakim, Monserrate
wrote that Akbar stayved “at the halting-place” until the entirc army had
crossed the Indus, A Christian priest was called who addressed the king on
the importance of thg Christian Law, the Psalms and the Gospel, “attributing
equal trustworthiness and authority to all threc, as being given by God.” The
priest apparcntly explained how Christiahs revered and worshiped the

4

* The details given above come [roni Akbarnama, 1, pp. 143-180. For a detailed sketch of the
ancestry of Akbar, see the initial sections of Akbarnama, 1.

32 Woods, “Timur’s Genealogy,” p. 87.

40 Akbarnama, 1, p. 180, *1 Jhid,

2 Abu-l Fazl started to collect materials for the Akbarnama in 1587, eight years after the Jesuit

arrival. Beveridae, Humayun, p. 83, n. 1; Aicharnama, 1, p.29, 1. 4.

Camps, An Unpublished Letter aof Father Clristoval Ce Vega, p7

Monserrate, Commentary, p, 59.

43
44
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“undivided Trinity of Father, Son and Holy Ghost ~ One Qoaﬁm:a how they
recognized that Jesus Christ alone, “the Son of God made through the Virgin
Mary, as the giver of the Gospel law, to whom all other law-givers, though

“sent by God, even Moses and David and the other prophets, yield place in

humble submission.**>

Thus particular notions of the Christian miraculous — the conception of
“the son of Ged made through the Virgin Mary,” the birth of Christ, and the
undivided Trinity — made their way into the discussions of Akbar with the
Jesuit missionaries. The records of the Fesuit fathers suggest a remarkable
openness of exchange between Akbar and his Christian guests.*® One might
also note thd legend that appears on the tomb of Timur, associating Alangoa
with the Sﬂmmz Mary.*” However, any hypothesis of a dircct connection
between Abu-l Fazl's genealogical sketch and “Jesuit inspiration”™ must
remain tentative, for there were, at the same time, other equally probable
sources and points of reference for the court chronicler.

The example of the Mahabharata, translated and illustrated in the Akbari
atelier as the famous Razmmama, may be cited as a case in point. Kunti, onc of
the protagonists in the epic, conceives a son by way of an “immaculate
coneeption,” and here, precisely through the rays of the Sun. The possibility
of Kunli’s cpisode being the stimulus for Abu-l FazPs writing is as Jarge (or
small} as the discussions with the missionaries at Akbar's court. It is worth
referring in this context to the ancient Raiput practice of trazing aristocralic
lineage alternatively [rom the Sun (suryavamshi} or the Moon (chandravan-

o shi): recall that Ram himself, the great God/King of the religious epic, Lhe

Ramayana, belongs to a suryavemshi clan. Given -the close marital and
political relations that Akbar forged with a large number of Rajpul princi-
palities, it is not too far-fetched to suggest that Abu-1 Fazl may have been
trying to link the new regime of Akbar with the deeply rooted Rajput tradi-
tion by constructing an ancestty in which the Sun figures prominently.
Obviously, the inversion of the genealogical tre¢, as it appears in the
Akharnama, could not be a simple overturning. Abu-l Fazl underlined
Akbar’s centrality in terms of his extraordinary being. He deployed his
information to point to the “divine” inheritance of the empector. It is in this
light that the story of Alangoa’s immacuiate conception might best be under-
stood. Yet the emperor’s unique character could riot be demonstrated in a
void. Therelore the genealogist drew continuocus connectieps between the
emperor and his Timurid-Chingizid ancestors, as well as betwétn the emperor
and Quranic-mythical exemplars.

45 Meonserrate, Conymentary, pp. _oum -137. Yor further detall, see Correip-Afonso, Letfers,
pp. 34, 42113, ; . .
% Correia-Afonso, Letters, p. 34. It has also been noted that there is a considerable influence o
Abu-] Fazl in the accounts of Monserrate and other such visitors (Mansura Hlaider, Muktabei-i-
Allami { Insha'i Al Fazl) Daftor I (New Delhi, 1998), p. xvi.
¥ Woods, “Timur's Genealogy,” p. §8.




