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The View from Brindavan

UST concluded we saw that the plot behipg th
N THE CHAPTER Jd_ s took us not to the south, where the story i

Iof the four sdmfd":o:: for its origins, but to the north, where j; poimztlf
sugg‘ested we shf;u bhakti communities that formed in eastern RaiaStha\
s.;pCClﬁca")’;SZO(:f ihe sixteenth century. One of these communities\thz
:»[h;nc;udis—-was decidedly monastic in its conception of itself, just 3
thimfour-sampraddy paradigm seemed to mandate. The other, by con.
irast—the Dadupathis—had a lay component as well. One migh; think
that a strictly world-denying ascetic environment would have seryeq
the likely habitat for a nirgun bhakti version of the four-sampraday idea,
but it actually happened in the mixed environment represented by the
Dadipathi Raghavdas.! Conversely, the Ramanandis were much more
comfortable with the kinds of worship that focused on images and inviteg
participation in the narrative worlds to which they gave access. It was this
broader vision of bhakti that shaped the Bhaktamal of Nabhadas.

Such a mindset facilitated the Ramanandis’ connection to royal power,
and not surprisingly Nabhadas lay quite some emphasis on the motif of
monarch-as-bhakta.2 As for the Kachvahas themselves, they needed the
P ::,::v:iit}il: g;:t:: :;3 i‘mly ensconced in tl.meir midst as icons who could

ate and honored with puja, but they also felt a

need
i jated
with ascetica . i had long been assoc

€ ploy

ed 10 tap into the wellsprings of power that

et EIRAAODY e




The View from Brindayay,

149

d any criticism that they were somehoy Newcomer

when the story of Kfs'-‘adas_PaYahiri’s relatively rc: e
plocks f":nwi(h Taranath seemed (0 say just that, T SR
l(;our samprada}'s"‘mdce‘.j by' MOSt accounts th, oldest—
5 victory in @ deeper historical context and conferreq put
gg;‘!‘“das rorders dignity commensurate with its ney Connecy; on the
Ram;‘ana" ate The fact that the community derived 4 fair amo(:n m;bc
. _:l:ﬁh:xpan ding power from the prac.:tice of liberally recruitinztr:erl:
m»- om the lower castes als'o gave .SpCClal urgency to the task of asserting
bers  the Brahmins of ancient Srirangam. It would render their bhaky;
atie nerable but pure.

flect

heir belonging to one

pot ;;:Lyc;ewhilc there is little justification f(?r thinking that the idea of the
- campradays emc.rged from the ?outh itself, there is every reason to
snderstand how it mnghf have: germinated at Galta. Perhaps part of the
«ason Raghavdas took it up in the course of the seventeenth century is
that the Dadapanth too, just then, was beginning to develop a degree of
military muscle that would bring it into a new sort of conversation with
the Kachvaha state. It might have been useful—for both sides of the con-
versation—to have these bhakti warriors comfortably situated in the ter-
rain charted out by the concept of the four sampradays.

Yet these Rajasthani voices, explicitly interlinked, were not the only
ones eager to put forward an argument about how the communities to
i which they belonged could be traced to one of the four sampradays. Claims

were also made on behalf of some of the religious communities who had
. esablished themselves in Braj in the course of the sixteenth century. We
saw in Chapter 2 how the Braj they helped constitute—specifically its spir-
tual center at Brindavan—came to be envisioned as magnet and conduit
for what would later be called the bhakti movement. Before long we shall
a0 see that both the Gaudiyas and the Vallabhites, principal players in
Fhe new drama being staged in Braj, joined the Ramanandis and Dadupathis
" asserting g connection to the four sampradays. Indeed, if our sources
Wi e 27 e acunly the fm 10 do oy 6 b

In Chapr Oposed thl.s connection on behalf.of the Raml:te e
Pandiy Prer 5 we will discover how all this came ;0 'd;a ot
ampraddgy: .- conceptionof . when,.and wl:iyl:ofv lthat concept, In
tuen, cre. Was embraced from various sides, an . vesitit Bt

ted a platform for later ideas about the bhakti

€
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Mughal Brindavan

course of the sixteenth century, Brindavan fairly exploded ont, the
religious landscape of north India. As the century began, it may not by,
been much more than the forest to which its name entitles it—the verdzp
retreat evoked in texts like the Bhagavata Purana and a raft of othes,
home only to wandering herds of cattle. So at least was it recalled—*y|
jungle and uninhabited”—in a legal document (parwana) issued by the
Mughal governor of Agra, Mukhtar Khan, in 1709.° Earlier Mughal
records, however, bear testimony to the existence of small settlements at
places such as Barsana, Govardhan, and Arith, the last bearing a name
that carries a memory of the confrontation between Krishna and the bull
demon Aristha. Early in the century it was renamed Radhakund, as men-
dicants from Bengal and elsewhere came to settle there. By the 1540s,
when the great Chaitanyite gosvamis Raghunath Das and Jiv Gosvami
bought land there, it was quickly becoming a major beachhead for a nev
form of Krishnaism. And by the end of the century settlements such 3
Radhakund constituted, in the words of the Mughal historian Irfan Habib,
“a well differentiated village society.”

But had it yet been fully remapped as the holy domain of Krishna”!
:irsi?:ia[\:en Kf:,:‘::? rull;:l('j M.énsingh, who wanted to aCQUirch'azi::
(panc) who lived in anwllsilcla ecallngdWlth -a -n Associion o pcas‘amrb;aca
Nagi and Bhanan.’ This g o c Pos.anch and two hamlefs ne: religiov
identity soon to be indclil: —— Amongsevere . auré?"
idea of Brindavan, Krishny’smmpcd oahoue plumes—C " grca‘ozcrtﬂ o
the preexisting villages andahs P yicoundlnd not.altogcthcl’ et W

amlets of Braj, even their legal name

In the
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ome to the massive tcfnplc of Govindadev, the I:)r'- cDOsaiich was by then
hat b ad ever bccn' designed as a single structure, Igt ;ta:“l’):“mmt in India
four years carlier, in 1590, as the centerpiece of Mansingl’ €0 consecrated
new Brindavap—hls and those of his father Bhagavani-Sdcs“cs for this
the thron¢ of Amer until his death in 1589, The land purc:s’ who ruled on,
added further drama to the major real estate transformatiasc ?f 159‘4 only
Kachvahas participated, with far-reaching effect. on in which the

A centur

SN y later these

new acquisitions would serve as the treasured retreat of Rija Jaisingh 11 ¢
Ing ,a

child prodigy woez t.h - cmpe: or Aurangzeb dubbed savai (not just a single
exemplary human being but “one and a quarter”), who became the archi
tect and builder of Jaipur, a city he founded from scratch, and who wZ:Ct h.
greatest Kachvaha ruler of all time. To say this is no small thing. It utc
Jaisingh a step ahead of even Mansingh himself. S
It is harq o inagiicd place where old local conventions and new
imperial realities could have made for a sharper set of contrasts than they
did in Braj during the time of Mansingh, who held the Kachvaha throne
from 1589 to 1614 and was Akbar’s most trusted general and governor
from the 1570s onward. If the political transitions of the sixteenth cen-
tury were breathtakingly rapid, this was hardly less true in the religious
arena, especially in Braj. Speaking of the earlier part of the sixteenth cen-
tury, Charlotte Vaudeville has argued that “prior to the arrival of the
Vaisnava reformers in Braj, there was hardly any Krishnaite shrine in the
whole rural area.” Yet at century’s end, in 1598, a farman could be issued
from the court of Akbar, then located in Lahore, making it clear that the
temple of Govindadev was to be regarded as the central point of reference
in an extensive inventory of major religious sites that crisscrossed the area.
Thirty-five temples receiving grants and guarantees from the Mughal
throne were listed on the back of this farman, and of this total more than
half—eighteen, to be precise—were to be found in Brindavan itself. In
comparison, only six bclongcd to the old mercantile and pilgrimage center
of Mathura not far away.”

Some of the most important temples in Braj—that of Hari Gopalray
(or Haridev) at Govardhan and those housing the deities Madanmohan
and Govindadev in Brindavan itself—reflected the direct patronage of the
Kachvahas, with whom the Mughals had become so closely imc"“’i“c_d in
battle, marriage, and administration. Evidence of the last of these connections




A Storm of Songs

152
s Provided by the fact that the /armé-n of 1598 records Itself
g the watch (cauki) of Ramdas Kachyg), % hyy,
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The great octagonal ¢ikbara of the Govindadev temple, wh;
ently rose to a height of some three hundred feet until it was d'Ch appar.
in circumstances we still do not fully understand (the rest of t]:smamkd
except for the garbhagrha over which it stood, was left Standjnc temple.

0 This was s0 ot ony becaus
4

have been visible at a great distance.
height of the temple itself but because of the hillock on which
located not far west of the River Jamuna. This site may have had e
associations with a goddess. As reckoned at the Govindadev temp| c,arh"
- - - c {
she was the goddess Vrnda, who is associated with the tulsi pla:t s
s . Sa
to Vishnu.!! Her hill was not the only high point in Brindavan’s lcr:d
. . and-
scape—another, even more dramatic, had been claimed as the site for th
: the
sister fcmplf of Madanmohan—but these two promontories are quite
;§icptlonal in the general sweep of Brindavan’s riverine landscape. Utterly
i 'crznt from Galta, we have here a vast alluvial plain, flooding gcnt\:
ously duri i -
of b : oo (]:vg tgc rflons:on (Figure 4). Doubtless Brindavan became a sort
n during the reign
o 8 gn of Akbar, but not a densely populated one.
uildings, whose architect i :
e . ure was nicely consistent though not
y repetitious, were laid out at i
P a comfortable distance from ont
. They must have represented striki iti
agriculeural ed striking additions to a pastoral and
ultural scene that they modified but di
T, ——— ified but did not destroy.
con i :
A C.enhtratlon remained elsewhere—at Mathura, the
eri .
of Brindavan. The high i b.ank of the Jamuna seven miles t0 the sou®
eminence in ghest point in Mathura’s terrain had achieved 1
part because of the rubbl : by
the remains of city after c; ubble that had been deposited ther®
er cit i : :
% built and rebuilt over the course of fully W0
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Brindavan waterfront on the Jamuna, showing the temple of Jugal

f;gun’ .
Kisor- Photo by Robyn Beeche.

mi]lennim” It 18 possiblc that this hill—this tell—may have supported a
o Vishnu for many of those years. If so, it was the one great

major temple t

precursor 0 the
Braj countryside as the sixteenth century advanced.

But was this Mathura temple actually dedicated to Krishna? The his-
om clear. We know from the report of the Jesuit
Antonio Monserrate that there was an exciting hubbub of activity at the
e when he visited there sometime between 1580 and 1582. According to
Monserrate, Brahmins insisted on the tonsure of “huge crowds of pilgrims
from all over India” on the banks of the Jamuna before they would let
them worship at the temple that stood at the top of the hill.!> Only when
Virsingh Bundela, king of Orccha and a close ally of the Mughal emperor
Jahangir, built a new temple on the site in 1618 does its Vaishnava status
become clear. At that point, we know, it was called the temple of Kesavdev
or Kesavray, a title that may refer generally to Vishnu or spcciﬁcally to
Krishna. Probably the temple took its name from earlier structures of the
site: the farman of 1598 to which we have been referring docs mention a

e all
Mathura. SlgmﬁcandYa however, for a

plethora of impressive temples built for Krishna in the

worical record 1s far fr

grant to a temple of Kesavray in
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Monserrate observed, that grant js consig
smaller than those made to the templesf-‘,of io ‘;‘f‘dadev i Madann:;b‘y
. pindavan—the revenue from forty-five bighas of land a5 againg an
in Brin bundred. And its focus was probably quite differ U sey.
'cn;yeol; otl;\ce other looming structure that Virsingh Bundels builtc r:rtl 2
lr:g,igon, th Chaturbhuj temple he had. constr Ufcif;d}:ﬂ Orccha itself, jy n:::
very well have housed a four-armed IRAgE Ok Y rather thap , two.
+rmed one of Krishna.'s Nonetheless its glory w?uld have rivakd\an 4
was probably intended to rival——t-hat of CFovmdadev, whose desiy
Virsingh copied for the Chaturbhuj ter‘nple in Orccha.'® The Veneti,
craveler Niccolao Manucci tells us that its golden spire could be see, al
the way from Agra some fifty miles away."”

The contrast and indeed rivalry between Mathura and Brindaya,
truly significant. Let not all this talk of magnificent buildings with soaring
towers obscure the fact that in Brindavan, by contrast to Mathura, th,
reason for building such structures was actually the pastoral landscape iy
which they were set: the land where Krishna had roamed, the site of ks
idylls with Radha, the gopis, and his cowherd friends. If Brindavan ook
on some of the features of urban grandeur in the course of the sixteenth
century, as it undoubtedly did, this was owing to its ties to royal centers
located at some remove—Amer, Agra, Fatehpur Sikri—rather than on the
site itself. Brindavan was built not to be a capital city but to recover the
natural garden that cityscapes, however carefully conceived, tended 10
destroy. At the same time it was, in its way, a monument to the newly far-
flung connections that the Suris and Mughals made possible, for it rosc
the center of a newly pacified ring of territories that extended coast 10
coast and from Kabul to the Deccan. If in an ideal Sultanate or Mugha!
city the palace garden was intended to serve as the quiet, capacious heart
of the urban complex as a whole, then by analogy Brindavan and all of
Braj seemed to have been fashioned by their Rajput and Mughal architects
as the vast garden situated at the center of the new Rajput/Mugha‘ oF
mopolis. And at the heart of Brindavan lay, in turn, a garden: nidbi-bi"
the “treasury-wilderness” that was most closely associated with the lo¥
play of Krishna and Radha.

, I-do not mean to imply that the Mughal rulers themselves
Brmdavan as the heart of their empire. That honor woul :
instead to Agra, a city of half a million ar its peak and a huge ™

the press of pilgrims that

conceivcd

Jitar!

d have © g0
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while t0 Fatehpur Sikri, Akbar’s dream-capital ang
b of Shaikh Salim al-Din Chishti; or to Delhi, which
¢ as “a little Mecca.”*® Indeed one would haye o

e whole string of cities that poir?ted 'back from Agra 1o
. :c - Kabul—and thereby to the Timurid past. The throne
;dhi {0 -ho‘;b“e throne, traveling in response to military and adminis-
lf w2 '“‘d yet at least from the point of view of the Mughals’ firmest
e h.v ahas, and in concert with the vision of the religious immi-
::)m we shall soon speak, Brindavan lay at the center of it all,
ants Of W ligious reality that turned the iron of trade and conquest 1o
i was the 1€ :gef the old Mathura Mahatmya had to be rewritten in such
gold. No :‘:;hift the emphasis at least somewhat from Mathura to Braj.
a““:!)' ajclusively a paean to the ghats, tanks, and images of Mathura,
O?::a: of which are forms of Surya or Shiva, this text became in its new
zmn a much more Vaishnava document, one that made a place for a
wrvey of the Braj country as a whole, conceived as “forests,” and that
Jlluded specifically to the deity worshipped in the temple of Govindadev.'?
Tradition attributes the new improved Mathura Mahatmya to the cre-
ativity of Rap Gosvami himself—and who was he? Among many other
things, he was the man in charge of the temple of Govindadev, the person
t whom the deity is said originally to have revealed himself in 1535.20
Aswe indicated in Chapter 2, however, the temple of Govindadev that
Rup oversaw was the first structure on the site, not the splendid second
temple that Raja Mansingh caused to be consecrated in 1590. Apparently
Mansingh had it built to fulfill 2 vow he had taken many years earlier:
that if he should return victorious from the campaigns that took him to
Gujaratin 1572 and 1573 and perhaps to Mewar in 1576, he would thank
Govindadev and his initiating guru Raghunathdas for their agency in

making ; ' '
aking it || happen. We do not have actual text for this vow—perhaps it
“_'as oral rather than wr
sibi]

rative

: itten—but it can be reconstructed with some plau-
inm::;;m"‘. ‘hf? rcle.vant documents that do survive.?! If Raghun?thdés
have be Mans"‘gh in front of the Govindadev image he served, it may
Rip's hcndaft" Rip’s death. Dated written works do not emerge frori;
down aan afxc-.- 1550, but in a farman of 1568 we learn he had steppet

“cphcws c.‘dh'lfa'i of the Govindadev temple, passing the role on to hllsl
alive 22 Jiv. The wording of the document suggests that he was st

S
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e been tied, at least indirectly, ¢ the

hav
rrunes must :
certainly Akbar. One even v, ugh
n Ondep i[‘\

Humayun, " .
e . .
to have survived in which such a e g h"hb

ed in the year 1565 in view of Rap’s s T"a’xze;
¢ that the royal connections he had developed “’Our::lng oy
malized for posterity: Yet we must rfzmember th_at 3 major pay, ofbe for.
life in Brindavan would have transpired not during Mughal iy, "
but in a period when the Afghans had reasserted their congro| : Pec
Mughal ruler, Babur, held the throne from 1 526 to 1530; g sec
Humayun, from chen until 1540, at- which point he lost it to the Afond‘
Suri rulers Sher Shah and Islam Shah. Hu.mayun recaptured Lqp, gha,
Delhi in 1555 but died shortly thereafter, being succeeded by his 5o, : a
We often forget the contributions that the Suri rulers made to . kba,
solidation of empire chat had begun under the Mughals. These Wert B
cial to the Mughals’ later success. For one thing, Sher Shih S::ru.
ng common cause ith a range of leadcr; \'src

1540-1545) excelled in maki
s the Mughals w
" & ere later to do. Equally

could generally call Rajput,
important, he devised an exacting system of administrative contro ;
n

revenue collection, which was perpetuated by his son Islam Shah (r, 1545
1554). Most celebrated of all perhaps was the excellent network of ye,
protected roads and caravansarais that he created, which not o,
reconnected Bengal with the northwest, but tied the new capital at Ag,;
with places as far south as Burhanpur in the Deccan, a system that wa
critical to later Mughal successes. It was Sher Shah Suri who built the ney
highway that connected Delhi and Agra on the right bank of the Jamuna,
making it possible to travel quite directly between the two cities, rather
than crossing the river and taking the considerably longer route that made
use of the great road that connected Delhi to Kanauj and Banaras
Poir'ltedly, this new road had the effect of inserting the great bulk of the
l?ra] country, which lay west of the Jamuna, into the very center of impe
nal. concourse. Brindavan grew up not far away on the shores of that other
ma;o-r artery connecting the two cities, the Jamuna itself.
of rziz a“')l ):h:): r;l:xvc}:c ICOHtinuities i p6rsonn.e| that tied Afghan pater™®
to mind is the famogusaTSl:iccessors. The mOSt.lmponam hgure Wi
in Sher Shah’s ranks .odarmal, ik I'.Imdu From Avadh who Se]i‘[r;r
early on in his rei and then became chief financial officer ©0 A"
gn (1560). Todarmal was later employed by Akbarin?

Rap’s fo
perhaps Babur and
farman

the earliest
been 155U

might have
making sur
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] capacities, some of them military. Onf: instantly sees how
S 0 patter © our story when one recalls that in .1584 a seasoned,
o (h?ng.:luablc To Jarmal would personally grant the income from one
Lighis 0 land to the temple of M:fda-nmohan in Brindavan. He

E behalf of Akbar to Gopaldas, the man who served Jiv
est (pujari) not only in the temple of Madanmohan, but
and was elsewhere referred to as his legal representa-
,lsof1 21 said that Todarmal too, like Mansingh, was an initiate
' mpraday, having been given the mantra by Raghunath
the celebrated “six gosvamis” who worked alongside
" 1is brother ganatan, and his nephew Jiv.2 Thus we see that it was
RuP-0 alythe Kachvahas who mediated between the highest levels of
t:Lghal authority and the religious institutions that were blossoming at
pindavan; others were also involved. Note, too, the geographical dis-
fance representcd in Todarmal’s career. Like Mansingh, who served from
Ahmedabad to Kabul to Bengal, when this easterner came to Brindavan

he brought the empire with him.

othe

he Gaudiya 57

Immigrants from the South: When and Why?

All that we have just said suggests that the building of Brindavan com-
menced in the Suri period or during the reign of Akbar. Indeed, for every
architectural development of which we have a dependable record, this is
true, and it is not wrong to imagine that the immense political and eco-
nomic advances made from 1540 onward created the conditions that made
it possible for Brindavan and other parts of Braj to thrive in a new and
newly conceived way. Yet we must keep in mind that in Mansingh’s time
Rip was remembered as having discovered the image of Govindadev in
| 1535, during Humayun’s rule, and it seems t0 have been during the last
Phases of the prior dynasty—the rule of Sikandar and [brahim Lodi
(1489-1526)—that others among the new “Braj pioneers” arrived on the
S;c"e‘ 55 we saw in Chapter 2, it is hard to draw a straight line befwecn
t’:‘idszction ?f bhakti traveling from south to north that we getclal;i:i:
2 tﬁ va{a Mahatmya, on the one hand, and the on-the-grounc 9
¢ Brindavan toward which she is said to have been heading, on the

Other. Yer ; ; : ny of
the § Yet if our sources can be trusted, there 1 10 denying that ma l);rai
haksi immigrants who built new and lasting institutions 10
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158 - onth century did indeed come frop, the s,
nc_teke . e thread from Chapter 3
lCf the four sampradays.
che figure of Nimbarka. If ane reads the Standy,,
ow the samP raddys of B8 fcla(n'iehmt(;hbemg, one meg
of the roster of Krishna aktas wh Atrivg
Nimbarka’s name 4 an enduring sectarian presence there, Th; e
in Braj and establishe —— published in 1968 as one . hn~
dard is well rgprcszrlt‘fo{ed to explaining all aspects of the c“lturallﬁc:}'
yolume 1n a mloiy dayal Mital’s Braj ke Dharma-Sampradayon k; ltib,il;
tage of Braj: PrabR“ : )i'ous Communities of Braj). According tq Mita]
(l—?isto_r)' of tl:c hies fp pearance in Braj at the conclusion of what e call;
Nimbarka “:_'ev al period (pirva madhya kal), that is, just before the onser
the early mle l[e 26 Mital tells us that Nimbarka made his residence =
of Mugha n;:r i\dou nt Govardhan, a place that takes its name simultap,.
ously from his and from the great nim tree that grows there. Mital then
goes on to list the names of three other prominent figures who inheriteq
Nimbirka’s mantle before the time of Akbar: Gangal Bhattacarya, Keéay
Kaémiri Bhatt, and Sti Bhatt. These four Nimbarki mahants comprise
almost half of Mital’s pre-Mughal list. Only one other figure dating to
this period—Vallabhacarya—joins them in taking a clear place within the
framework articulated by the idea of the four sampradays.

Alas, a series of difficulties are embedded in Mital’s reconstruction of
history. To begin with, nothing in the work most reliably attributed to
Nimbarka, the Vedantaparijatasaurabha (The Fragrance of the Heavenly
Tree of Vedanta), which was conceived as his commentary on the Brahma
Sutras, betrays a specifically Krishnaite orientation.2” This text does not
even cite the Bhagavata Purana, which may be an indication of its early
fja“’ but may also signal the lack of a theistic orientation that would align
:;‘seaf:thor comfort-ably in.to the Vaishnava frame proclaimed by tbe idea of

ur szfmpradays. Evidently that came later. Moreover, skipping ahead

to the Braj aspects of the story, im

e N e i o

that Priyadas reports 28 Wv:, l.mba.rkall\'hmadltya got his name, the © |
. atis critical is the turn to Radha (and, ™

taneously :
’ acular) among some who claimed Nimbarka as thef .
r of Mitals list—but again, that came much late®
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29

ale would have to be told about the community’s establish-

-« Dhruv Tila near Visram Ghat in Mathura. Again, there is no
ment ¢ sssociate this place with Nimbarka himself. Its proprietors are
reason KO‘ L c‘thci' family’s presence there only as far back as the sixteenth
able t© '”‘:)f course, that date is extremely significant from our point of
q-muf): is the fact that this sanctuary is located in Mathura, for it is there
\'“‘“\,‘.‘; ;".m trace the bulk of the older religious activity that occurred in
l[::([;rﬂi region, as against what happened in the newly “colonized” rural
parts of the area. Very likely we should think of the Nimbarki presence on
visram Ghat as following from the arrival in the course of the early six-
«centh century of Kesav Kasmiri Bhatt, the important Nimbarki ascetic
whose samadhi lies a short distance away.30

That too makes for an interesting story. The earliest versions of
Nibhadas's Bhaktamal neglect to mention Ke$av Kasmiri Bhatt, but a
chappay singing his praise had evidently been added to the Bhaktamal
corpus by the time Priyadas wove his Bhaktirasabodhini commentary
around the work in 1712. By then memory may have become foggy and it
was appropriate to explain how Kesav Bhatt came to have the moniker
Kasmiri attached to his name. Priyadas therefore provides us with several
kavitts in which Kesav’s wide travels and philosophical prestige are
extolled. In the course of doing so, he also features an encounter between
Kesav Kasmiri Bhatt and Chaitanya, which is said to have occurred after
the former had subdued the intellectual pretensions of the pundits of
Navadvip, the clan among whom Chaitanya was born. 3!

An equally vivid aspect of the citation for Kesav Kasmiri Bhatt, as
given in this stratum of the Bhaktamal, concerns the endpoint of these
travels: Mathura itself. The chappay attributed to Nabhadas calls Kesav a
veritable axe in the cause of his firm devotion to Hari, a weapon capable
of chopping off the stems of other religious traditions.’* One might well
take this as 2 reference to the cogency of Kesav Kasmiri Bhatt’s philo-
sophical writing, in which the positions of opponents are engaged—perhaps
‘hf)sc at Navadvip, as Priyadas makes us think—but the Bhaktamal takes
'b'ﬂgs in a different direction. It says that Kesav’s warlike personality
displayeq itself at Mathura itself. There Kesav issued a forceful challenge

0 the £ ; =l
the formgners (mlecch) who ruled the place, causing these gazis to fear
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s name. A kavitt of Priyadas aS50Ciage, .\

. enecifically with visram Ghat, using the élternatc na 's%nfﬂ»
tion 5p priyadas, Kesav Bhatt, accompanied by thOusme Vi
If confronted by the sight of MUSlims angs "™

. ~ Clrc
those who had Pfcsumably removed some of their CIOthes S0 a¢ ' Cmr.e
: hese oppressors, tol top B
Keéav flared with anger at t pp » told them t0 rep, e

own clothes (reducing their sartorial status;o that of the religioy 0\@ t
and proceeded to drown them one and all.*? A later tradition, re "y
the commentator Rapkala, conjures up further details—, terriy °f'¢db’
cising machine that the Muslim authorities had set UP, and jrg g e i
when Kesav Kaémiri Bhatt appealed to the countervailing 5,4 i
terrifying power of Vishnu’s disk, the deadly sudarigy, Cakrg 3 ;"’cn Mgy
be incidental that Nimbarkis regard their founding i as-a tmay
tion of just this weapon. Manify,
We must remember that all these stories were written wel| ot
Kasmiri Bhatt’s death and seem to have been added to hjg b ter Keg,,
stages. A rudimentary statement of how he routed the Turk‘ography in
from Mathura occurs in Raghavdas’s Bhaktamal (§24s) = S and gz,
" ably Writtey

in 1660, and more elaborate versions of
the story ma
¥y well haye ¢
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the very mention of
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flourished, Nimbarki theology turned distinctively
M
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‘ e blished a centerin Brindavan—the Sriji temple,

or st
ltl( res :
¢ site of worship today.”” As the name would seem
Ao

also refers Sri = Laksmi = Radha, this temple is
emory with the figure of Sri Bhatt, one of whose
he middle section of the Fatehpur anthology of
hly respected Nimbarki scholar, Brindavan Bihari,
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avan’s g .
‘ ympraday model, yet so far as | have been able to dis.
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Nimbarki text of any considerable age that attests it. All
,mlmllc"liﬂ' conviction that Kesav Kasmiri Bhatt hailed
¢ have 8 the ‘ + family, which, in turn, is said to have been connected
,.ul.ung‘.u'-‘k," himself. So far so good, but the family until recently
(hat of Nll“l‘;‘l:r‘;v Tila site where his samadbi lies traces its lineage not
csident at lh;‘  to a Gaud Brahmin heritage in the north.
o the “““h..m(hc matter of southern origins is very significant for our
o mlmt]’d,is is not the only place where there is a strong suggestion
wance in generating the great transformations that occurred in
ol s WP 1 around the turn of the sixteenth century. In Chapter 2 we
B w::'t;;"l'l;.ligurc of Gopal Bhatt, whom Chaitanya is said to have
::::::d to depart for Braj when he m.ct him as a young man at Srirangam,
1nd who belonged to the priestly family of that great temple. We also noted
that he represents quite a different connection to the milieu of Ramanuja
than is suggested by the Ramanandis’ claims, even though Gopal Bhatt,
like Raghavinand and Ramanand, remained celibate. And there is no
question about his impact on the ritual life of Brindavan-style Vaishnavism
through his Haribhaktivilasa, even if he himself never became the house-
holder whom those ritual prescriptions, enshrined at the temple of
Ridharamanji and honored elsewhere, would require for temple service.??
A similarly great impact on the emerging Vaishnava culture of Braj
can be traced to another immigrant whose family had roots in the deep
‘f’U!h-Naraynl.u Bhatt, the author of the Vrajabhaktivilasa (Devotional
Enjoyments of Braj),a massive work completed in 1552. A late seventeenth-
century biography written by one of his descendents, Janakiprasad Bhatt,
:::::';':‘“c‘ .:flf"'fll)'ar,l l'!han’s father hailed from Madurai, the city whose
b ‘(ﬂmf equivalent of Mathura and w-hose myt.hology connects
i :;,d) 1lts norlhcr'n prototype.*” According to Ehls same account,
' Ao according to the Vrajotsavacandrika (Luminous Array
Mals in Braj), a work reportedly written by Narayan himself,
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n 1531 on the banks of the Godavar, "

n and flows eastwar
. . in the western Decca d through th
hat rises ! ing into the Bay of Bengal %1 ]
before emptying in© 3¢ 78 O Pateery
d migration 1 implied. Narayan Bhatt is saiq
. : v
nd Mount Govardhanin 1545, appareny i ¢
settled in ctern India who had by then encamped at Ridhikund
the ascetics from €2 o nd
use the local name, Arigh. . .
or, (oh Vraiabbaktivilasa is a rema rkable treatise, cataloguing every ¢y,
g T , : : :
The Vraj e. or ford in the Braj countryside, connectjp,
ceivable forest, Brove, ; . di ) g each
h a deity or character in the life of Krishna, and instructing Potenty)
with a dei
ered at each place and .
visitors about the mantra t(? be utt P & the time thay
would be optimal for offering such an utterance. It is an encyclopeg
work—the longest ever composed about the sacred geography of Braj.
and it reads, in the words of Alan Entwistle, “not so much as a descriptiog
of actual circumstances, but as a prospectus for a full reclamation of Braj,
making use of any existing objects, however trivial, and inventing the
rest.™? The Vrajabhaktivilasa takes Mathura as its basic point of origin,
vet its special focus is farther west. Brindavan is not especially featured,
but there may be a connection with the followers of Chaitanya, as Nariyay
Bhatt’s several-year stay in Radhakund seems to imply. If so, however,
such a fact could not be deduced from the description of Narayan Bhart
P yan bhatt
that is offered by Nabhadas, who goes to some lengths to depict him asa
smarta, someone who strives to keep the entire fabric of traditional brah-
minical learning intact.*> Nor is a Chaitanyite orientation evident in the
Vrajabhaktivilasa itself. Nabhadas positions his chappay on Narayan
Bhatt after the one on Kamalikar Bhatt, a Madhvite, and before the one
tha'r depicts Rip and Sanatan. One might interpret this order as indr
cating a hinge between sects, but I think it is easier to read in terms of
;jls:)c and perhaps regional affiliation. After all, if we were to believe tha!
fold hadas understood Narayan Bhatt as being a member of the Chmtan)'“‘f
old— : g k¢ ) a8l
e . Fg‘P'l of Krsnadas Brahmacari, who was in turn an initiat¢ Od
Sanatan Ami i i ]
0svami, as Gaudiya tradition asserts—then it would seem

that Nabha should devo , : he
e acha stan’ ’ il before
BOL t0 Sanatan himself, Ry SEnNGE phals
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| forests become the principal organizing rubric for this
eeds ecific banyans arc also featured. Yet although

@ qorks bt about Narayan Bhatt’s having been an outsider, it 1s
. ‘0 y within any sampraday rubric, certainly
e gder © ampradays: and thereby imagine a sect-based orien-
im to Braj. Unlike Gopil Bhatt and the

g of th‘_’ b have brought h
mig . N :

-+ and the early Chaitanyite biographers
! ch about Narayan Bhatt remains myste-
oe in Ganskrit and may well have been a speaker of Telugu
¢ as to the means of his livelihood or the exact motivation
it is at present impossible to say-
also active 1n Braj in the first half of the six-
anatan Gosvami, younger and older brothers
he building of Braj, were also southerners in
hapter 2. 1f Nararan Bhatt’s relation to the
fold in Braj in the first half of the
ixteenth century 1S SO t, that is hardly so with Rip and
part for that reason we arc heir to much more specific
heir southern roots. We learn from the writings of Jiv
Gosvimi, nephew to Rp and Sanatan, that they all belonged to a family
hat traced its origins to the Deccan. There is an element of confusion in
Jiv's genealogical report, since he seems O claim that the earliest ancestor
whom he lists, one Sarvajiia Jagatgurth, himself “ruled as 2 king in the
land of Karnata”—that is, Ka rnataka—but it seems clear that the man to
whom he was actually referring was not the king himself but rather, as the

(Ill 1 - - .- . .

e suggests, his guru. As we learn clsewhere in JIv's writing, this man’s
d he served as court poet (again, the
ho controlled 2

o i ;
w L migration to Braj,
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Most of usain Shah, who from Gaud ruledan “ n

what we today would call Bengal- Clearly Rup
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The Gaudiyas’ Bhakti Movement

2 great exaggeration to imagine that all—q; perh
aps even

b

ou d . 1 1

fr W o the singer-saints attracted to Brindavan in the coyrge f th

"S(/ 1 1 1 ) ot

e centh century came either directly or indirectly from the south. o . e

Y 1 >

Gixt i and demonstrable ties to one of the four sampmddy* Qt at
s. Quite

. ha :
ey ™ andoubtedly hailed from nearby in the north. This is trye §
¢ for

a num

. portant figures Haridas and Hit Harivams (whose father is also said
: I

(0 have been cmp.lO)’ed ina :"1“51?“‘ .CO:’lrt—t.his time at Deoband), and no
lss 50 for the third of- the “Hari tl‘lO,. Hariramvyas.%® In Vyas’s poems

nany Of which chronicle the ctonnec.nons he perceived to exist thwee:;
i musical bhaktas who flourished in his beloved Brindavan, there is no
int of the model of the four sampradays. The one possible exception to
his acknowledgment on more than one occasion of a strong
between a number of Ramanandi bhaktas: Namdev, Sain

idas, Kabir, and sometimes Jayadev.’! This might seem “;
imply 2 knowledge of the belief that Ramanand traced his lineage to
paminuja and the deep south, but we must not jump to conclusions. It is
true that Vyas acknowledges these nirgun (but for the last!) figures as
being a §roup, but he does so in a way that precisely does not make them
into Raimanandis. That is where he parted company with his contempo-
raries Anantadas and Nibhadas.5? As for the matter of origins more gen-
erally, the question of the south does not arise. What we hear instead
when appeal is made to the past is a lament over the loss of internal
purity—the bhakti that filled Brindavan in the good old days. Such nos-

talgia has little place in the four-sampraday scheme, though it would have

been very much at home in a Sufi tazkira.s® Given the wider world in

which Hariramvyas lived, this may not be entirely accidental
Vyas's nostalgia relates in interesting ways t0 tedesie 0 S04 thactl
comes to the fore in early records of the community that coalesced aroun

Chaitanya, but the two are by no means the same: Among the Chaitanyitcs;
there is also a marked conviction that bhakti achieved a pure form o
f that past could hardly

expression in an era not long past, yet the nature © f memory-
be anticipated on the basis of Vyas’s loyal, almost e poems: king was
For the Gaudiya community something much mor.e'carth.s aomeg(hing
involved. To have been with Chaitanya was 1o partu_:lpate in s

utterly incomparable, a process of continuing revelation,

chis rule is
phanna, Ra

the pinnacle ©f
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¢ thing that (;hristian tl\c()l9giar;i, "’ﬂCCting A
; nts of Jesus, sometimes like to call kalr()?. The Gaug; c
Gospels' accoult™ "= ' oment could be recovered in the pro, %
sense of how th.§ I<all’0S —— stand apart from anything wnt Way
also P'f’tfed 01_1{ lr1l wé::aitan)’itc memoirs the delicate pallor f noc i
"? Haﬂfa"l::z’:; anvibrant drama of enactment. Halg
gwe\,s/i‘s:/vaaymbhar Mis’»ra——Chaita“yatS b.irth name—must haye been
extraordinary person. Historians living in the early twentieth CCntury ha(l;
0 hesitation in calling the excitement he generated among his fojjq,,.
movement in the broadest sense, and well within a century of s dealhs'
1533 his life had generated a corpus of written memory al| by, unrivalI
in its time: eight biographies were already complete when K rsnadis Kav.:d
composed his crowning Caitanyacaritamrta sometime between, 1590 anj
1615.5 The only possible competitors for this biographical Crown woy|q
be monarchs such as Babur and Akbar, and let us remember that they h
a very different range of resources at their command. M
'Who was Chaitanya? It is a measure of his charisma that we d,
Quite know. To some it seems that his “conversion” to th nor
ship of Krishna was propelled by his deep remorse at ha
man, to perform postmortem rites for his father at Gaya.

fulfillment, the sort ¢
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_b'*'t the belief that his being there
1sodes in Krishna’s life to reveal
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irst time was a theme that became a major part of i
| tradition only somewhat later on.
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() for the.
t:-‘;::ji)'a biog'ap:;::aKrsnacaitanyacarita'mrta, our earliest biography—
y - Gugd Kadac, his “notebook”—was : probably written at
C 1531 It describes the course of Chaitanya’s pilgrimage in
Navadvi I had largely traced out the story of Krishna’s life there, rather
s .fhc. any known pilgrimage route. If indeed Murari wrote in
¢han fo|!0"‘f'n§( hard to imagine why he would have used this divine pro-
pengaly 115 :ay to make sense of what Chaitanya did once he got to the
wotype 135 ‘(‘i He has Chaitanya begin and end his journey in Mathura, just
sac}r(c:s ::a ‘had done. Charmingly, he also allows the Master to engage a
. | Brahmin to be his guide, as any ordinary pilgrim might do.5
locan the time we get to Krsnadas Kaviraj’s Caitanyacaritamrta the
3cc0;l“t has expanded, deepened, and altered. Since Krsnadas wrote from '
Ridhakund, it also makes sense that its geographical trajectory has
changed. Here Chaitanya’s route follows the typical pilgrims’ map much
more straightforwardly, even if he retains the guide that earlier accounts
had assigned him. In the Caitanyacaritamrta, Radhakund is the only site
Chaitanya manages to locate in physical space thanks to his intuition
about where the lilas of Krishna and Radha specifically occurred (later
accounts expand the list) but Brindavan also gets a boost. Brindavan—the
specific locale, that is, undoubtedly the place where Rip, Sanitan, and all
the other gosvamis were to settle—displaces Mathura as the climax of
Chaitanya’s journey. It is the last stop he makes in his circumambulation
of Braj as a whole (Brindavan in the larger, more generic sense). Thus the
religious focus of the new Braj—the Mughal/Kachvaha Brindavan, so to

:Pcak-edges out its more venerable competitor in what was to become,
or Gaudiyas, the canonical account.

PBY common consent it was on his way back east to Bengal from Braj—
at

: ‘@¥ag—that Chaitanya encountered Rup and Sanatan and urged them

(:) 8910 the place from which he had just come. They were not the only

f:“ gha"a"ya deputized to travel on his behalf: he sends Nityanand
m

4 1o Gaud, for example, and as we have seen, he dispatches Gopal
a“ o Brindavan

C
Ourage ;¢ fro
of Out-0f-h g

selv

from Srirangam. These acts among many others dis-
M supposing that Chaitanya’s susceptibility to experiences
Y transport meant that he lived the life of a hermit. To the
he was often surrounded by admirers, including quite number

-
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who were rich and influential and who fp :;(')VCd = bc_ of Breap s
advancing the Master’s plans. The for-a.: of his .pcr}s‘onahty was y; e iy
conditioned and 3mPliﬁed by his pan-uClpa“O’l"u.\ s l’.h.ythms of g '
the great cosmopolitan centers of his da;: religious Cltles‘ such , %
Prayag (later also to be Ca"“‘? Al!ahabad)_, anaras, and Puri; the Tengy, 5
scholarly community active in his ?wn blrtbplace, Na\{advip; and g,
destinations such as Rajamandri and Srirangam. Slmilarly, One e
greatest challenges in thinking about who he was is to undersy),

. d tht
remarkable interplay

)

uthtrn

between his own determined silence as 5 Writer._,,
has left us only eight Sanskrit élokas—and the prolix world of biograph‘
v)

poetry, and theology that grew up through his direct inspiratiop, or wih
him as its subject.’® It is as if the tradition itself became his amanyeng;,

Both Chaitanya’s silences and his strategies are worth our attentioy,
As to the former, no account of Chaitanya was ever written that djg no«
lay emphasis on experiences that catapulted him from the realm of Speech
and daily concourse into another world altogether. The incursion (a4,
of Krishna into his life, often in response to some unpredictable cue, coy)4
instantly transform the world of boundaries, distinctions, and grammy
into a place that was more like a sea than dry land. “Sometimes Chaitany;
would weep, bathed in a river of tears, while streams of mucus would
run from both nostrils,” Murari Gupta tells us.’” In the same passag
Chaitanya confuses day and night, falls prostrate when he hears the names
of Krishna sung, and chokes with emotion when he sings them himself
He trembles and shakes; his hair stands on end; he is all gooseflesh. The
conventions of poetry lead us to expect such experiences when a woman—
or even a man—is in love, but from all we can tell these aesthetic prot-
cols had an impact not only on the writing of Chaitanya’s life but on living
it. His life was aesthetics. Its primary ritual form, the nagar samkirtan 0
which we have already referred, involved the breaking of boundaries
between the inner and the outer, the more private and the more public. As
a type of processional practice that joined singing, drumming, 2"
dancing, it affected not only those who performed but those who Obs""“d"
drawing them into the streets and into the waves and ebbings of ecs
that made Chaitanya famous—or in some eyes, infamous.
All this may seem utterly free-flow, and indeed that s
released from standard rituals, standard social behavior, and
dispositions of the body itself served as a core element of the

s of being
he stand®™
Chaita"’
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jetaswe have already hinted, such experien

"o N o
" al templates. Some of the most importan of these cly

: W ster

. book of the Bhagavata Purana, and describe the behayi B “;thc
: _— z ‘ 10t
& o bhake: WthOl.lt the‘ hair of the body bristling, Without th e

rmng without being inarticulate due to tears of bl; S an
meltiter

SS—without bhaks:

g —_ akti

o consciousness be purified? He whose speech is stammer:
ering,

melts, who weeps repeatedly 2 L
whose heart ‘ P Yy and Sometimes |aUghs, who
hashedly sings and dances—such a person, united by bhake; w:
. ifies the world.”¢? t with me
{Krishnaly o o
We get occasional suggestions that Chaitanya Wwas responding to 3
- ition that we today mi :
shysical condition that lay might c-\ass as epilepsy. In one vignette
Krsnadas offers precisely this diagnosis, placing it in the mouth of
S - 61 Gi :
Chaitanya himself.*! Given the context, one might be tempted to explain
 away as a subterfuge, something the Master said to save his traveling
companions from being attacked by a group of Pathans, but the text
clearly says that Chaitanya had fallen down insensate and that he foamed
at the mouth. Vrndavandas, similarly, writing at almost the same time as
Murari Gupta, calls Chaitanya’s condition a disease of the wind (vayu)
and details its classic symptoms: rolling on the ground, slapping the arms
about, striking any object in the way, emitting a loud yell.** But before we
leap to a purely physiological explanation we should remember that this
extreme behavior—however much it concerned Chaitanya’s friends, how-
ever much it sapped his own energies, however much it seems to corre-
spond to well-known if not yet well-understood forms of neural
dysfunction—also corresponded to what had been set out as scrlpturc(;
particularly in that great moment when the literature of Advaita exP?".‘dc
. t
0 accommodate the life of musical and devotional ecstasy. In Sanskrit, ad
- lution, an
least, the Bhagavata Purana was the great result of that revo .
the ecstasies of Chaitanya were its seal.®’
Yet thi din a textual way. In one respect
etthis seal had to be resealed—sealed ina st
t . . . ompositi
I}" remarkably swift production of new literary ¢ f : Master's personal
0 : of the
Chaitanya’s followers echoed the exuberance L long nagrative OCIS
St - . . : an ¢ ’
e, but in another way these intricate treatises 70 1 to reduce his
ormed 4 viv: : s own disinclinati -t s
a vivid contrast to Chaitanya heir biographica p
eXper; . . . a . genl
~Perience to writing. Seen in this second wa,  keep the gene
lXity . T |most seem ways K¢ igma was
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always in danger of reemerging, but here v,

contagious, : € st
Id enable the community t g, e

divine etiquette that wou : : : Vive o g
when it did. When the two geographical loci of this Temarkgp), c thriy,

creativity—Braj and Bengal—threatened to move so f, BPpare
movement was in danger of splintering, a further measyre Was re

u
single text that could hold the whole together—and by thar fOke: Ireq.
fe

it as an ongoing unity, dynamic yet stable.

The text in question was the Caitanyacaritamrta of Krsnadsg
as Tony Stewart has brilliantly shown in his book The Fingl Wordavnrig‘
after the Caitanyacaritamrta had been produced, it seems, did e ‘-h Only
gian Jiv Gosvami, working in Braj, send out an expedition in Whic;oloi
major works of the Brindavan intelligentsia’ were made arell the
Gaudiya communities living in Bengal. Stewart retells the story of ho\: t
Malla king Vir Hamvir, intending to steal these precious dOCumc;::
stopped the bullock carts on which they were loaded and brought thep, [(:
his capital. But the result was that the scholars who were shephergiy
these texts through the jungles of Bengal ended up converting the kin li
their cause, and he ended up playing a major role in consolidating tf,
transregional Gaudiya community. Vir Hamvir’s initiation involved n
only donning of a necklace of tulsi beads and receiving the requisi:
mantra but the touch of the great Gaudiya books themselves. The city he
ruled was also reborn. Renamed Vishnupur, it experienced a great effo-
rescence in the course of the seventeenth century.®*

This tale, which may be only roughly historical, gives an institution:!
plot to what was textually achieved by the writing of the Caitanyacaritimri
itself—a consummate act of summary and grammaticization whereby not
only the many biographies that had preceded it but the great theological
tradition associated with the names of Riip, Sanatan, and Jiv were dra¥
together in a single work. Krsnadas Kaviraj accomplished this feat by I
erally quoting passages from the theological works to which he washe™
the works of his teachers—and also by sometimes inserting their conten®
verbatim into the mouth of Chaitanya himself. Thus he ascribed 1 thﬂf- |
ultimate source the authoritative words Chaitanya was said to han Cmﬂ
mi,SSioned: the writings of the Brindavan gosvamis. At the sam¢ “mc’.i“
this work of hybrid Sanskrit and Bengali, Krsnadas joined the t° mﬁlcm
voices or registers of the Chaitanyite movement so that they would 5

. A “ has 3
to constitute a single euphonious chorus. That still left out Brajb

at(

"3
shapt
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” nedium in which Gaudiya works were wri
" chir e atrol of the victorious Mughal § Written, but with
M;m.“"f'r. o for 2 Bmi-Benga\ reconciliation, thi: ‘:’CS in Bengal and the
"“mw::‘othcr waYs though, the absence of Brajbhashzsf:: OUgl-\.
at of rextual consolidation points to something s.lg:;f;hls particular
et ink of icin 168 do,cun_wmary mode—the C“i‘“"?acarit;::; “{huhcr
:" py meanS of ,tSHm:c,,utunona-l anal.oguc, as symbolized by o d(: ltst:lf._
fetwee? v Go'SVam\ s Sanskrit atelier and the Bengalis who were ir:: t ‘;nc
e fruits when the.bull(?ck carts reached their destinatio ;3 -
aid eyes N the built Brindavan, we seemed to see the B : -hetn
Riip Gosvami and his legatees at the temple of Goi"‘g:hs :
his at Madanmohan, Jiv consolidating the two But":v ad;:V,
cwthat by the end of the sixteenth century these men and th.e instit:t?oso
1 were apparently regarded by the Mughal state as standing fo: :
han the Gaudiya or Bengali element alone. Yes, there was
nt confrontation between Vallabhites and Bengalis
Mount Govardhan, but it was certainly pos-
al description of who belonged at the
that would treat

fytoa similar

the temple atop
| Fazl to elicit a leg
{ the Braj region, religiously speaking,
a whole. The poems of Hariramvyas testi
ndavan was beyond the province of
his point of view some of the deepest
f common connection—the friend-
by listening © one

highest echelons 0

the entire group as
«ense that what had happened in Bri

any single sectarian formation. From

be found at points O

ships that were formed, or the way poets thrived .
rom the task of suggesting the

hough he did not shrink f
s as clearly did exist.®® From Vyas’s vantage point
;bhasha, or

meanings were to

another’s songs—t
existence of such group
it seems that all this happencd in the €

it might have been called in his ow? time, simply phasa—or 2

never draws attention tO linguistic differences-

Conflicts were going to ra&¢ a
identity to Haridas or Hariramvyas or even arivams, a0 O ek "
least, there was also the issu€ about a certain s—ampﬂ; . p——or not.
Braj should be aligned with the great four-s4 praday Pahro ligned the™
These are difficult matters- Even in th¢ e of th S: rightly ask
selves with Chaitanya, a 8rOUP s0 richly ocusne?s ;) I en GoP?
icipatin n

- me to
| Gaudiyd e s as if he were P2

just when the sectarian labe
jlasa, hes

Bhatt writes his Haribhakti



